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Abstract 

If the three traditional taboos for polite conversation include sex, politics, and 

religion, then the topic of homosexuality and religion is guaranteed to provoke strong 

reactions, polarizing rhetoric, and a series of conflicting claims that draw variously upon 

peoples’ experience, sacred texts, established traditions, and human reason. The public and 

private debates over homosexuality have grown so heated in recent years that some 

religious groups have declared a moratorium on even discussing the topic, in order to let 

things, cool down a bit. Others have thrown up their hands in utter frustration at the 

seeming impossibility of moving the discussion anywhere beyond a rigid impasse.  

This has led some Christian denominations to have serious discussions about simply 

dividing over the question of whether or not to include individuals committed to same-sex 

relationships (e.g., the Presbyterian Church USA, the United Methodist Church, and the 

Episcopal Church USA). While some have argued that the fight over inclusion of gay, lesbian, 

bisexual, and transgender people is just like prior fights over the status of African Americans 

and women in religion and society, others argue that the comparison is fundamentally 

different, and that the issue is different. Further, some religious traditions have long 

expressed a certain openness toward same-sex relations (e.g., Native American Spirituality, 

Hinduism), while other religious traditions have apparently always viewed same-sex 

relations as utterly sinful and against the will of God, especially in the Christian world. 

Whenever we are discussing sexuality, we are stepping into a war zone that is filled 

with anger, pain, hurt, shame, tears, and worst of all, even death. What do I mean by death? 

I mean this, sexuality is deeply personal and because of that it is profoundly impactful upon 

someone’s life. Numerous studies have found that the attempted suicide rate is 1.5 – 3 

times higher for lesbian, gay, and bisexual youth in America than heterosexual youth. This 

paper will lead the discussion on the Sodom and Leviticus account to avoid death caused by 

stress and discrimination. 
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Introduction 

Mel White, What the Bible Says – and Doesn‟t Say – about Homosexuality, 

(Lynchburg, VA: Soul Force, n.d.), p. 3. White explains, “The Bible has been misused to 

defend bloody crusades and tragic inquisitions; to support slavery, apartheid, and 

segregation; to ok the physical and emotional abuse of women and children; to persecute 

Jews and other non-Christian people of faith; to support Hitler‟s third Reich and the 

holocaust; to oppose medical science; to condemn interracial marriage; to execute women 

as witches, to support the Klu Klux Klan, to mobilize militias, white supremacy and neo-nazi 

movements.” In the same sense, Peter J. Gomes writes, “The legitimization of violence 

against homosexuals and Jews and women and blacks, as we have seen, comes from the 

view that the Bible stigmatizes these people. If the Bible expresses such a prejudice, then it 

certainly cannot be wrong to act on that prejudice. This, of course, is the argument every 

anti-Semite and racist has used with demonstrably devastating consequences, as our social 

history all too vividly shows” Peter J. Gomes, The Good Book, (New York, NY: Avon Books, 

1996), 146. 

I shall analyse the narrative traditions concerning the status and fate of the stranger 

who is a temporary resident "Lot in Sodom” to analyse if the statements of Mel White and 

Peter Gomes are valid or not. Lot, in Genesis 19 lives among people who are not his blood 

relatives, and thus he lacks the protection and the privileges which usually come from blood 

relationship and place of birth. His status and privileges are dependent on the hospitality 

that has played an important role in the ancient Near East ever since ancient time. The 

Sodom and Gomorrah tradition is set in the wider context of Genesis 10-17, in which the 

Sodom story is repeatedly anticipated. In the final drama we see Sodom and Gomorrah: 

burning. Cities located in the Valley of Siddim known for their extreme wickedness and 

destroyed by God with fire and brimstone.  

Only Lot and his family survived the destruction (Scofield Study Bible). The ruins of 

Sodom and Gomorrah are probably hidden beneath the waters of the shallow southern end 

of the Dead Sea, which has risen greatly in recent years and now covers a much larger area 

than formerly. Ruins of a festival centre on a neighbouring plateau, where inhabitants of 

these cities may have gathered, have been discovered. Archaeological examination proves 

that the centre was used for centuries but abandoned after Abraham's time. The 



archaeological discoveries in this area proves this is a real story in real history, not a makeup 

story for certain reasons. 

A comparative analysis of narratives which share such recurring motifs 

(patterns/themes) enables the biblical scholar to deduce information about ancient 

societies, for the very recurrence of a theme demonstrates its importance in the society 

about which the narrative reports and/or the society in which the narrator lives. These 

literary-conceptual principles are illustrated in this study by an analysis and evaluation of 

the biblical narrative concerning the events surrounding the destruction of Sodom and 

Gomorrah (Gen. 19). The literary motifs in this narrative are analysed on the basis of their 

recurrence in other narratives in order to understand the underlying messages pertaining to 

the conceptual universe of the ancient societies which produced them. In particular, this 

study focuses on the recurring motifs shared by the Sodom tradition. 

It will be very important to observe that Biblical narratives are interrelated on 

different levels of thematic recurrence. There are recurrent 'type-scenes ' and 'type-plots' in 

which an interrelationship exists between overarching themes of larger units. Church 

doctrines are mainly drawn from such themes (Systematic Theology). There are also 

recurrent 'motifs', which are smaller units shared among several narratives. These motifs, in 

turn, consist of recurring constituent elements which I have termed submotifs. I identified 

'the stranger in your gates' as the primary recurring theme shared by Genesis 19, Judges 19, 

and Joshua 2, and isolated several submotifs which the narrators of these stories recurrently 

employ. Among them are the submotifs of 'hospitality', 'two guests in a city', 'inimical 

townspeople', 'protection outside the city', 'night spelling danger', 'sexual harassment of 

strangers', and 'destruction of a city by fire'. Readers must always separate between a 

primary and submotif. 

There is a wide variety of ways in which the authors/editors of books such as 

Deuteronomy, Isaiah, Jeremiah, Ezekiel, Hosea, Amos, Zephaniah, Lamentations, and 

Deuteronomy reuse and amplify the Sodom tradition. In the reuse of the Sodom tradition 

for their own purposes these writers bypass the incorporation of literary motifs used by 

those who construct narratives, and seize upon the heart of the matter, the main point of 

the stories. They deduce meanings from the stories which are transmitted in part by their 

constituent recurring motifs, and especially by clusters of motifs (to which I have frequently 

referred above), and incorporate the essential messages, as they see them, into the 



particular type of predominantly non-narrative literature they create. By analyzing the way 

in which the Sodom tradition was employed by later writers we are able to gauge the 

degree of success they achieved in attempting to extract its essence—the main message or 

messages which the Sodom tradition conveys, as well as the degree to which they remould 

the messages to fit their own ends. 

In this paper we will therefore produce an academic account of the common 

Gomorrah and Sodom story and discuss the submotif of sexual harassment of strangers. 

This research will be used by the LGBTI community in advocacy with church bodies in 

Eswatini. 

Background and Context 

Eswatini is a country deeply rooted in culture and religious practices. Before the 

enactment of the 2005 national Constitution the only official religion in the country was 

Christianity. Even though the constitution officially recognizes other religions in the country, 

a majority of the population remains Christian (98%). The religious sector has been very 

instrumental in shaping the very fabric of Swazi Society through its contribution in 

education, health and general development in the country. The astute contribution of the 

religious community in Eswatini has also placed the religious sector as one of the most 

revered gate keepers and as the standard of morality. Conversations on the freedoms of 

LGBTI persons in Eswatini always end up in the domain of morality and the religious leaders 

being the standard when it comes to morality. This is the reason why this paper seeks to 

expose the Bible passages dealing with homosexuality and morality (Genesis 18-19; Leviticus 

22; Romans 1:27). 

The LGBTI community would love to attain support within the religious sector to 

assist the movement in breaking the cultural barriers in the move towards full 

discrimination and full acceptance of LGBTI persons in Eswatini. 

LGBTQI Initiatives (2016-20210): 

1. 2016- An article was published by Times of Swaziland to the effect that one church 

that welcomed homosexuals had been established in Manzini. The homestead that housed 

the church is named kaDali (all males in this church are gay). At the time membership was 

around 30 congregants. The church has not come out openly to the public for the fear of 

discrimination, thus it works as an underground church. 



2. 2018; Saturday, June 23- An article was published by Swazi News (p.4) that two 

more churches for LGBTI Community has been established in the country. It was reported 

that the LGBTIQI community can now freely worship in the two churches in the Kingdom of 

Eswatini. Melusi Simelane made the announcement at Happy Valley Hotel on Friday June 

22, 2018. He could not reveal the churches as they had fears that it would lead to 

discrimination of their members. All groups who attended the march were calling in one 

voice for the support of the LGBTQI and said they needed to be treated fairly as they were 

also human. Maxwell Dlamini who represented the Family Life Association of Swaziland 

(FLAS) said, "All human beings deserve the right to health services because they are all made 

in the image of God". 

3. 2018, Saturday, June 23- An article was published by Swazi News that the 

Constitution should protect LGBTI as said by the US Ambassador Peterson during the official 

launch of the first ever Eswatini Pride, which took place at Happy Hotel, Friday, 22 June 

2018. The Ambassador further acknowledged that some people would argue treating the 

LGBTI community with respect, fairness, and dignity undermines the foundations of civilized 

society. But it is actually the lack of humanity, empathy, and freedom that rips at the fabric 

of society. Countries flourish when they embrace and harness the entirety of their citizen's 

differences and talents. The ambassador made it known that she was proud to see advocacy 

for the human rights of LGBTI people taking root in the Kingdom. 

4. 2018, Thursday, June 28- An article was published by the Times of Swaziland (p.6) 

where the Police Pro said, "What gay march? We did not authorize parade, but only agreed 

to control traffic. On this date the Newspaper also reported that, interestingly, Chief Police 

Information and Communications Office Superintendent Khulani Mamba, in his personal 

capacity as a prophet (church leader), recently made sentiments to the effect that gays and 

lesbians could not be given a platform or have any authority over Eswatini. Mamba in an 

annual prayer held at Ezulwini Chiefdom said the country needed divine intervention from 

all the evil that has taken over, including homosexuality, corruption, prostitution and crime. 

5. 2019, Tuesday, October, 08- An article was published by the Times of Eswatini 

(p.9). It was reported that the Deputy Prime Minister, Themba Masuku, has thrown his 

support behind the LGBTQI community, giving an indication that government might soon 

lend them an ear too. The DPM encouraged parents to listen when their children come and 

tell them that they are gay or lesbian. Addressing the chiefs in Shiselweni Masuku noted 



that homosexuality was real and that it could not be wished away simply because culture 

has not recognized it in the past. 

6. 2021, Saturday, October 09- An article was published by the Observer (p.14) on a 

consortium to be formed. "United we stand, divided we fall", this saying explains motivated 

seven Lesbian, Gay, Bisexual, Transgender, Queer, and Intersex (LGBTQI+) organizations in 

Eswatini to form a new consortium that advocates for the equal rights of everyone 

regardless of sex, gender identity or sexual orientation. Some of these organizations are: 

House of our Pride (HOOP), Rock of Hope, Eswatini Sexual and Gender Minorities (ESGM), 

and Trans Swati. 

Terminology and Abbreviations 

1. LGBTQI—Lesbian, Gay, Bisexual, Transgender, Queer, and Intersex 

LGBTQ has become the standard term to represent people with a sexual orientation 

other than heterosexual. The gay and lesbian communities have certainly been the primary 

focus, but increasingly attention has also been given to individuals who self-identify as 

Bisexual (oriented toward both male and female) or Transgendered (associating with the 

gender identity of the opposite biological sex). The shift in language about homosexual 

persons has been significant in the twentieth century and the beginning of the twenty-first 

century. In the earlier part of the twentieth century it was common to refer to LGBTQ 

people simply generically as “homosexual.” The terms “homosexual” and “homosexuality” 

did not themselves enter into the English language until the end of the nineteenth century. 

In the first half of the twentieth century it was understood by society at large that to be a 

homosexual was to engage in unnatural sex, hence homosexuality was perceived as a sexual 

perversion. Homosexual persons were derided as “faggots” and “queers.” The psychological 

community widely considered homosexuality to be a disorder that could be treated with 

therapy. 

2. Homosexuality—Technically it refers to the sexual attraction of a man towards a 

man, but sometimes the word is used generally to describe all same sex attraction. 

3. Morality—Is the differentiation of intentions, decisions and actions between 

those that are distinguished as proper (right) and those that are improper (wrong), and its a 

construct of justice. Morality may also be specifically synonymous with "goodness" or 

"rightness". Immorality is the active opposition to morality (i.e. Opposition to that which is 



good or right), while amorality is variously defined as an unawareness of, indifference 

toward, or disbelief in any particular set of moral standards or principles. 

4. Sin—The Christian view of sin is derived from the Bible and is called hamartia 

(missing the mark) in Greek (Rom. 3:9 "Jews and Greeks are all under sin"). The doctrine of 

sin (hamartiology) is central to Christianity, since its basic message is about redemption in 

Christ. Christian hamartiology describes sin as an act of offense against God by despising his 

persons and Christian biblical law, and by injuring others. In Christian views it is an evil 

human act, which violates the rational nature of man as well as God's nature and His eternal 

law. According to the classical definition of St. Augustine of Hipo, sin is "a word, deed, or 

desire in opposition to the eternal law of God." Other Christian scholars understand sin to be 

fundamentally relational a loss of love to the Christian God and an elevation of self-love 

('concupiscence', in this sense). As the legal definition of sin, this definition also affects the 

understanding of Christian grace and salvation, which thus viewed in relational terms (Paul 

L. Metzger, 2005). 

5. Discrimination—Is the act of making unjustified distinctions between people 

based on the groups, classes, or other categories to which they belong or are perceived to 

belong. People may be discriminated on the basis of race, gender, age, religion, or sexual 

orientation, as well as other categories. Discrimination especially occurs when individuals or 

groups are unfairly treated in a way which is worse than other people are treated, on the 

basis of their actual or perceived membership in certain groups or social categories. 

6. Motif—A recurring or dominant element or theme. Something (such as an 

important idea or subject) that is repeated throughout a book, story, etc. A single or 

repeated design or pattern. 

Some Major World Religions and Homosexuality 

1. What does the Bible say about homosexuality? 2. Is homosexuality an open 

rebellion or sin in the Bible? 3. What is sodomy? 4. Is anal sex a sin? 5. What is Idolatry and 

same-sex desires in the Bible? 6. Can you be a gay Christian according to the Bible? 7. Did 

Jesus talk about homosexuality? 8. What Does the Bible Say about being born gay? 9. What 

was the sin of Sodom and Gomorrah? 10. How should Christians respond to homosexuals? 



What do some Major World Religions Organizations say on the Issue of homosexuality? 

Thus the very name of the city Sodom entered into the English language to describe 

same-sex relations between men, especially anal intercourse, whether as a consensual act 

or not. The terms “sodomy,” “sodomize,” and “sodomite” all refer in a quite negative way to 

homosexual sex between men. The terms also make a very clear connection between such 

activity and God's judgment against it for its exemplary status as an action of particular 

wickedness against God's will. 

JUDAISM and Homosexuality 

Jewish religious law (halakhah) prohibits male homoeroticism, based on passages 

from the Hebrew Bible (Leviticus 18:22 and 20:13) in which it is classed as a particularly 

egregious sin (an “abomination” or outstandingly bad) and made punishable by separation 

from the people or even by capital punishment. Proscriptions against female homoeroticism 

were a product of rabbinical Judaism and carried lighter penalties. 

ISLAM and Homosexuality 

In the context of Islam, it is especially appropriate to speak of homoeroticism rather 

than of homosexuality, since the notion of a fixed and permanent homoerotic orientation is 

virtually absent. Homoeroticism traditionally has been seen as the sin for which Sodom was 

destroyed, and those who commit it are called “qaum Lot” or “Luti” (Lot’s People). 

Homoerotic acts also are condemned in sayings (Hadith) attributed to the Prophet. 

According to most Sunni schools, Muslim religious law (Shariah) sets a fixed punishment 

upon homoerotic activities. This punishment has been interpreted variously as a fine, 

flogging, imprisonment, or death. Although the Qur’an sets a high standard for religious 

freedom (2:256: “there is no compulsion in religion”), most Muslims understand Islam as a 

way of life encompassing culture and politics. In the Muslim world, few are persuaded by 

the argument, common in the West, that gay rights must be guaranteed as civil liberties 

regardless of religious prohibitions. 

BUDDHISM and Homosexuality 

Buddhism affects laws about homoeroticism through its influence on historically 

Buddhist cultures in Asia and, increasingly, through its influence on developing Buddhist 

communities in the West. Buddhist teachings are less interested in homoeroticism than in 

the contrast between celibacy, a monastic practice that is highly valued, and the active 



sexuality that characterizes most lay Buddhist lives. All Buddhists, lay or monastic, are 

encouraged to adhere to certain moral precepts, among them the prohibition of “sexual 

misconduct.” This precept is intended, on the one side, to avoid harming others, and on the 

other side, to minimize and ultimately eliminate all desire. For monks and nuns, sexual 

misconduct pertains to sexual activity as such, whether homoerotic or heteroerotic. For lay 

people this precept, interpreted conservatively, permits only procreative sex. In effect, then, 

this precept has promoted in Buddhism a certain suspicion of sexual pleasure. 

HINDUISM and Homosexuality 

Hindu traditions include proscriptions of homoeroticism, but these proscriptions are 

ambiguous and inconsistent. The Arthas´astra , a text devoted to material success and a 

basis for secular law, forbids anal intercourse in general. Homoerotic forms also are 

specified, with male homoeroticism punished more than female. But neither male nor 

female homoeroticism is penalized as strictly in the Arthas´astra as they are in sacred 

(Dharma) texts. The sacred Law of Manu, a central dharma text, is an important example. 

While tougher on homoeroticism than is the Arthas´astra, the Law of Manu nonetheless 

punishes heterosexual anal sex more than homosexual. Also in contrast to the Arthas´astra, 

the Law of Manu punishes female homoeroticism more severely than male.  

Caste considerations play a role as well. High caste men who have intercourse with 

other men are punished more than lower caste men who do the same; yet for women the 

opposite order applies. Hindu disapproval of homoeroticism is thus difficult to distinguish 

from the several other concerns with which it is mingled, including ceremonial purity, the 

perceived unnaturalness of anal sex, the maintenance of gender and caste hierarchies, and 

the pursuit of distinct aims in life (e.g., moral duty or material prosperity). 

CHRISTIANITY and Homosexuality 

Historically, Christianity’s response to homoeroticism has been entangled in its dual 

treatment of sexuality. From its early centuries, the Church attempted to limit sex to 

procreation as its natural purpose. Yet it also idealized celibacy, a sexual ethos felt to be 

supernatural in its reliance on grace and its connection with an elite spirituality. 

Nonprocreative sex, defined as unnatural, was classed with bestiality and masturbation in 

penitential manuals, and both its homosexual and heterosexual forms were forbidden. But 

in Christianity, as in some other traditions, the spiritual dangers of nonprocreative desires 



also might be experienced as special spiritual powers, perhaps complementing rather than 

contradicting spiritual celibacy. Historian John Boswell argued that homoerotic relationships 

existed, and even were ceremonialized, for long periods in Christian monasticism. And when 

the eleventh century theologian Peter Damien coined the term “sodomy,” he was referring 

especially to his fellow clerics, among whom in his view this sin was prevalent and virtually 

intractable. 

For example, the Roman Catholic Church holds that homosexuals are “intrinsically 

disordered.” Empirically, this is not an observation drawn from science or biology. There is 

no objective, empirically measurable disorder in homosexuals using any scientific standards 

of biological science. So from a scientific perspective the Catholic teaching on 

homosexuality, which follows natural law theory, is problematic. Many church traditions 

teach that homosexual persons may not choose their orientation, but still to engage in any 

homosexual activities runs counter to human biology. This approach has often been cast as 

“love the sinner, hate the sin.” 

GAY AND LESBIAN MORMONS and Homosexuality 

Affirmation: Gay and Lesbian Mormons is an organization that brings together gay, 

lesbian, bisexual, and transgendered individuals who have been connected with the Church 

of Jesus Christ of Latter-day Saints (hereafter LDS Church). Though not the only gay Mormon 

organization, it is the longest functioning and the most politically engaged. Affirmation 

began in 1977 as Gay Mormons United, which had groups meeting sporadically in Salt Lake 

City, Denver, and Dallas. Stability came to the organization when Paul Mortensen 

established its Los Angeles chapter, which functioned for many years as Affirmation’s 

centre. Chapters quickly developed in other major cities such as San Francisco and 

Washington, DC after Mortensen advertised in the national gay magazine, The Advocate 

(whose editor, Robert McQueen, was himself a gay Mormon).  

Today the organization has chapters or smaller groups functioning in cities across the 

United States, albeit mostly in the West, as well as in Mexico and Chile. In addition, the 

organization maintains contacts in Europe, Australia, and Africa. Affirmation’s participants 

are overwhelmingly male, a phenomenon witnessed in other gay Mormon organizations. 

African Traditional Religion provides people with rituals for navigating the many transitions 

of life. Such transitions include childbirth, the naming of a child, initiation into the life of the 



community, marriage, death, and the afterlife. There are also rituals associated with the 

home, health, and agriculture. Priests steeped in the traditions conduct some of the rituals, 

and here the crossing of gender boundaries is notable. Among the Lugbara people (primarily 

in Uganda) are the Agules, female-born priests who live as males. Among the Yoruba people 

the practice of spirit-possession is primarily the role of women priests. But there are also 

male priests, the mugawe, who then dress as women, complete with women’s coiffures, in 

preparation for being possessed by spirits. This practice has been observed among the Meru 

of Kenya (Murray and Roscoe, 1998). 

ANGLICAN CHURCH OF CANADA and Homosexuality 

The Anglican Church of Canada has, like its counterpart Episcopal Churches in 

England and the United States, had a significant series of debates and decisions about 

homosexuality and same-sex relations in recent history. In 1976 the House of Bishops of the 

Anglican Church of Canada commissioned a Task Force report on homosexuality to advise 

the bishops. In 1978 the bishops issued a statement in which they affirmed that homosexual 

persons as children of God have a full and equal claim upon the love, acceptance, concern, 

and pastoral care of the Church.  

The bishops also affirmed that homosexual persons are entitled to equal protection 

under the law with all other Canadian citizens. Still, in regard to the Church’s blessing of 

same-sex unions the bishops concluded that only male-female unions in marriage were to 

be blessed by Anglican priests. The Church continued to conduct various studies at national 

and local levels. In 1995 the General Synod discussed the recognition and blessing of same-

sex unions.  

A resolution on the topic was tabled and no action was taken. In 1997 the Anglican 

Bishops of Canada issued a statement on human sexuality in which heterosexual marriage 

was again endorsed as the only appropriate form of marriage to receive blessing within the 

Church. But at the same time the bishops recognized that some homosexual persons live in 

committed relationships for mutual support, help, and comfort. The bishops expressed a 

desire to continue dialogue with those who believe that sexuality expressed in a committed 

homosexual relationship is God's call to them. 



ASSEMBLIES OF GOD and Homosexuality 

The official position of the Assemblies of God on homosexuality was adopted by the 

church’s General Council in 1979 and revised and reaffirmed in 1991. The church’s stance is 

grounded squarely on the biblical teachings and the view of the Bible as the infallible and 

unchanging guide to Christian faith and practice. The church saw the need to reaffirm its 

historic stance against homosexual practice particularly in light of the growing acceptance of 

homosexuality in popular culture. The church maintains that all homosexual behaviour is a 

sin, as well as an unnatural and aberrant physical and psychological approach to human 

sexuality. The primary reason for labelling homosexuality a sin rests in the proscriptions 

found in the Bible.  

All homosexual activity disobeys scriptural teachings on the subject. Leviticus 18:22 

and 20:13 expressly prohibit a man from lying with another man as with a woman. The New 

Testament witness concurs with and reaffirms the Old Testament prohibition. In Romans 

1:25–1:27, 1 Corinthians 6:9, and 1 Timothy 1:9–1:10, all same- sex relations are prohibited 

as sinful and against the will of God. Homosexuality is also condemned because Scripture 

makes it clear that those persons engaging in homosexual behaviour are liable to divine 

judgment. The Assemblies of God argues that Sodom and Gomorrah (Genesis 19) were 

destroyed in part because the men there were depraved individuals who sought to rape 

Lot’s guests. Those who give themselves up to sexual perversion and adultery will reap the 

judgment of God and will suffer the punishment of eternal fire. 

Queer Theological Argument on Homosexuality 

A queer spirituality opposes a view of procreation as the sole legitimate and proper 

end of human sexuality, and it proudly affirms the centrality of desire and pleasure in both 

its expression and its shaping. In essence, this means that a queer spirituality advocates a 

decidedly nonutilitarian view of human sexuality, thereby effectively undermining the 

exclusive claims of religious orthodoxy in defining, circumscribing, and ultimately 

manipulating sexual behaviour. A queer spirituality reverses the traditional ethical equation 

of sex = procreation to a more inclusive formula of sex = desire = pleasure. From a notion of 

the end justifying the means, it moves to a diffuse end, with dynamic and conditional 

means. Though some of the other so-called ethical questions—the meaning of marriage, the 

role of women, the moral parameters of certain types of sexual diversity—may not become 



totally moot, they do find themselves considerably elucidated, and certainly brought into 

question.  

A queer spirituality proposes a new religious discourse in the guise of a critical ethic 

that subverts orthodoxy. For Christians, the positive affirmation of sexuality generally, and 

of same-sex desire specifically, as constituent of the religious experience may appear 

somewhat unusual, if not highly problematic. There are two basic reasons for this. On the 

one hand, there has been a long tradition of suspicion—if not outright hostility—toward the 

human body and its urges and needs, going all the way back to St. Augustine, one of the 

earliest and certainly the most influential of Church Fathers. This is grounded in a dualistic 

view of spirit and matter, where the former represents goodness and light, and the latter, 

above all sex, is equated with evil and corruption. Sex is perceived as an animal instinct, 

something that distracts humans from their inherently rational nature, and ultimately from 

God. 

Gomorrah and Sodom Biblical Exposition 

Questions always asked by the Bible scholars: 

1. Is homosexuality sin? 

2. Will you inherit the kingdom of God if you are homosexual? 

Christians answer the above questions based on what the Bibles says. According to 

Christians, in the Bible there is no hint that homosexuality is acceptable behaviour for God's 

people. Certain conclusions are derived from the Bible: (Homosexuality is wrong doing, it is 

a sinful way of life, and therefore the unrighteous will not inherit the kingdom of God). 

# Leviticus 18:22-24 – "You shall not lie with a male as one lies with a female; it is an 

abomination..." 

# Leviticus 20:13 – "If there is a man who lies with a male as those who lie with a 

woman both of them have committed a detestable act; they shall surely be put to death. 

Their blood guiltiness is upon them." 

# Romans 1:26-27 "26 For this reason God gave them over to dishonourable passions. 

For their women exchanged the natural sexual relations for unnatural ones,27 and likewise 

the men also abandoned natural relations with women and were inflamed in their passions 

for one another. Men committed shameless acts with men and received in themselves the 

due penalty for their error." 



# 1 Timothy 1:8-10 –Verse 8 "But we know that the law is good if someone uses it 

legitimately, 9 realizing that law is not intended for a righteous person, but for lawless and 

rebellious people, for the ungodly and sinners, for the unholy and profane, for those who kill 

their fathers or mothers, for murderers, 10 sexually immoral people, practicing homosexuals, 

kidnappers, liars, perjurers – in fact, for any who live contrary to sound teaching." 

Bible exposition on Sodom account: 

GENESIS 13:13 "The men of Sodom were wicked, great sinners". Lot’s decisions put 

him in dangerous proximity to those cities whose names would become a byword for 

perversion and unbridled wickedness. Their evil is the theme of ch. 19. (The MacArthur 

Study Bible) 

GENESIS 14:10 "Valley of Siddim." Perhaps this was the large peninsula that comes 

out into the Dead Sea from the eastern shore. In Abram’s time, it may have come all the 

way across to the western shore (near Masada), so the bottom third of the current Dead Sea 

formed this dry valley. bitumen pits. These pits provided sealants for all sorts of uses. 

Genesis 18:20-23 verses, 20"And the LORD said, Because the cry of Sodom and 

Gomorrah is great, and because their sin is very grievous (very grave); 21I will go down now, 

and see whether they have done altogether according to the cry of it, which is come unto 

me; and if not, I will know. 22And the men (angels) turned their faces from thence, and went 

toward Sodom: but Abraham stood yet before the LORD. 23 And Abraham drew near, and 

said, Wilt thou also destroy the righteous with the wicked?" 

GENESIS— 18:20 "the outcry . . . is great." The iniquity of the two cities, by then 

complete (cf. 15:16), had reached the point of no return before the Lord, who demonstrated 

before Abraham how justly he assessed the time for judgment (18:21, “I will go down to see 

. . . ”). GENESIS—18:23 "Will you indeed sweep away the righteous with the wicked?" The 

intercession for the two wicked cities began with a question that portrayed Abraham's acute 

awareness of God's mercy toward the righteous and the distinction he made between the 

good and the bad (v. 25). 

GENESIS 18:25 "Shall not the Judge of all the earth do what is just?" Abraham's clear 

understanding of God's character being able only to do what is good and totally above 

reproach was affirmed with this rhetorical question. 



GENESIS 19:1 "two angels". These were the angels who, with God, had visited 

Abraham (18:22). They had taken human form (19:10; called “men”). Lot was sitting in the 

gate. Since city officials and other prominent citizens conducted the community's affairs at 

the gate, Lot participated there as a judge (v. 9). 

GENESIS—NOTE ON 19:4 "the men (people, human) of the city . . . all the people." 

Both the size of the lustful mob of men boisterously milling around Lot’s house and the 

widespread nature of Sodom's moral perversion received emphasis both from the additional 

qualifiers used (“all the people to the last man” and “both young and old”) and the request 

made (v. 5, “that we may know them”). Even acknowledging legitimate exaggeration in this 

use of “all” would not detract from this emphasis—this was indeed a wicked city! 

GENESIS—NOTE ON 19:5 "know them." They sought homosexual relations with the 

visitors. God's attitude toward this vile behaviour became clear when he destroyed the city 

(vv. 23–29). Cf. Lev. 18:22, 29; 20:13; Rom. 1:26; 1 Cor. 6:9; 1 Tim. 1:10 where all 

homosexual behaviour is prohibited and condemned by God. 

GENESIS—NOTE ON 19:9 "he has become the judge." Their accusation suggests Lot 

had made moral pronouncements before, but his evaluation was no longer tolerable so 

pressed hard. Homosexual deviation carries an uncontrollable lust that defies restraint. Even 

when blinded, they tried to fulfil their lust (v. 11). 

GENESIS—NOTE ON 19:26 "Lot’s wife . . . looked back." Lot’s wife paid the price of 

disregarding the angelic warning to flee without a backward glance (v. 17). In so doing, she 

became not only encased in salt, but a poignant example of disobedience producing 

unwanted reaction at judgment day (cf. Luke 17:29–32), even as her home cities became 

bywords of God's judgment on sin (cf. Isa. 1:9; Rom. 9:29; 2 Pet. 2:5–6). 

GENESIS—NOTE ON 19:31–36 The immoral philosophy of Sodom and Gomorrah had 

so corrupted the thinking of Lot’s daughters that they unhesitatingly contrived to be 

impregnated by their own father! They were virgins (v. 8), the married daughters were dead 

(v. 14), and there were no men left for husbands (v. 25). In fearing they would have no 

children, they conceived the gross iniquity. GENESIS—NOTE ON 19:37–38 The two sons born 

of incest became the progenitors of Moab and Ammon, Israel’s longstanding enemies. 



Discussion: 

What was the sin of Sodom and Gomorrah that led for the cities to be burned with 

fire? Looking at the whole story we can conclude that the issue was immorality of all sorts 

including homosexuality. The drama at Lot's house was just a confirmation that, "The men of 

Sodom were wicked, great sinners" (Gen. 13:13). God hates all sin as we saw in Gen 19:26, 

Lot's wife was killed by God only for "looking back'. Sin is judged even if it is done by the 

righteous. This is narrated in Judges 19, 20, 21. In Judges 19:46-48, almost a similar case like 

in Sodom at Lot's house happened where the Benjamites raped a Levite's concubine to 

death. These men wanted to rape the man. At the end of the story it is reported that about 

21000 men died, animals, and everything was burned to ashes in the city by fellow 

Israelites. God supported the Israelites to kill their fellow brothers because of the sin they 

committed before God. God is not a God of Christians only but for all. God will pay back all 

injustices. 

It is the character of God to hate sin and love the sinner. In Gen. 6:5 we hear of 

corruption and perversion in the world and God acted upon it, 5"When the Lord saw that 

human wickedness was widespread on the earth and that every inclination of the human 

mind was nothing but evil all the time, 6 the Lord regretted that He had made man on the 

earth and He was deeply grieved. 13 God said to Noah, "I have decided to put an end to 

every creation, for the earth is filled with wickedness; therefore, I am going to destroy them 

along with the earth". 

The source of all wickedness, corruption, and perversion is spiritual not natural. See, 

Luke 13:11 verse10 "On a Sabbath Jesus was teaching in one of the synagogues, 11and a 

woman was there who had been crippled by a spirit for eighteen years. She was bent over 

and could not straighten up at all." Some physical conditions are caused by evil spirits. 

Proverbs 3:33 says, "The curse of the Lord is in the house of the wicked". Certain spirits 

operate in certain households because of curses. Curses are generational. They can affect 

many generations after the iniquity has been committed. Some curses need to be broken 5, 

10, 20, and even 25 generations back on both sides of the family. It is for this reason some 

church leaders always say a homosexual individual needs deliverance because the influence 

is demonic. This is not to infer that the individual is a demon. 

Homosexuals argument is: "This is the way God made us". And therefore who can 

say God hate us? Therefore, all Bible passages which condemn homosexuality are labelled 



"terror texts". The major argument that is trending is that the homosexual desires are God 

given and the church has misinterpreted the Bible and church history. So the proponents of 

this idea say these desires are normal and natural. In this way they claim speaking against 

homosexuality is just as wrong as racism and we can’t say that the heterosexual life style is 

the only right way. 

The church's response to this is that even Abraham did not want Sodom to be 

destroyed, that is why he bargained with God from 50 to 10 people. This is the same 

attitude the church must have towards everyone, salvation instead of destruction. But God 

will always judge iniquity and perversion harshly, sometimes by multiple curses: Jeremiah 

16:18 "Before I restore them, I will punish them in full for their sins and the wrongs they have 

done. For they have polluted my land with the lifeless statues of their disgusting idols. They 

have filled the land I have claimed as my own with their detestable idols” (this is the law of 

recompense which brings about multiple curses). Some sins receive a heavier punishment 

(multiple curses) than others, i.e. Witchcraft carries with it death penalty (Exodus 22:18) 

because this sin is so detestable, God will recompense it greater. The result can be curses of 

witchcraft, death and destruction, insanity, poverty, sickness and others. 

In the Bible, multiple curses can come because of perversions including: 

1. Idolatry–Leviticus 20:1-5 

2. Consulting familiar spirits, wizards &amp; witches–Lev. 20:6 

3. Adultery–Lev. 20:10 

4. Incest–Lev. 20:13 

5. Homosexuality–Lev. 20:13 

6. Bestiality–Lev. 20:15 

Leviticus 18:22 Exposition 

In the Queer Hermeneutics, Lings explains that the passage of Lev. 18:22 "deals with 

various illicit relationships in the sexual realm of direct incest. Lings concludes that Lev. 

18:22 and 20:13 continue the theme of incestuous relationships. Thus the passage should 

be paraphrased: "Sexual intercourse with a close male relative should be just as abominable 

to you as incestuous relationships with female relatives." Because of Lings linguistic study 

the LGBTQI community finds relief from the homophobic interpretations of Lev. 18:22 by 



most churches. (K. Rerato Lings. "The Lyings of a Woman: Male-Male Incest in Leviticus 

18:22. Theology and Sexuality 15, no.2 May 2009). 

Leviticus 18:22 "You must not have sexual intercourse with a male as one has sexual 

intercourse with a woman; it is a detestable act" (Net Bible 2008). This verse is in the 

context of the unlawful lusts stated in Lev. 18:19-30 (18:24 these things). This list of 

abominable practices which the Hebrews were to avoid vividly points out the utter 

degradation of Canaanite morality. Archaeological discoveries have brought many 

illustrations of this condition, which was so bad that a holy God had to order the complete 

extermination of the Canaanites. Several centuries earlier God had predicted that by this 

time “the iniquity of the Amorites” would be complete (Gen. 15:16). Archaeology illustrates 

the increasing moral degeneracy of Canaanite civilization during this period (The Scofield 

Study Bible). 

According to Bible scholars, to fully understand the meaning of Leviticus 18:22 you 

must understand the purpose of the book first. God is depicted as a holy God and those who 

worship him must be holy. Priests were to be holy and all the people of Israel were to be 

holy before God. This is the reason of the sacrificial system and the Day of Atonement 

explained in this book (ritual purity and moral purity). God's holiness was to affect Israel in 

all their lives and in everything. Israelites were called to live differently than the Canaanites, 

they were to care for the poor, maintain a high standard of sexual morality, and a symbol of 

social justice. This means therefore that all interpretations of Leviticus 18:22 must meet this 

standard. If other scholars claim that the passage means only incestuous relationship but 

allows male to male relationships, then where in the Bible that considered moral or holy 

action. Why were there no marriages of this kind mentioned in the Bible before and after 

this passage? 

In Evangelical Christian Hermeneutics THE BIBLE context of Leviticus 18:21 which 

prohibits the sacrifice of children to Molech, perhaps the name of a god worshipped by non-

Israelites. Thus Molech worship could also have associations with same-sex relations 

between men, perhaps cultic same-sex acts. But this rationale is much debated. Suffice it to 

say that traditional interpretations of these passages in Leviticus take them both as clear 

blanket condemnations of homosexuality. More recently, however, a variety of questions 

have been posed about the prohibitions in Leviticus 18 and 20 and their applicability to 

modern understandings of homosexuality. The questions arise primarily from looking at the 



larger contexts of the Levitical prohibitions. The section of Leviticus in which these passages 

are found is known as the Holiness Code (Leviticus 18–25).  

The Holiness Code seeks to differentiate the Israelites from the Canaanites as the 

Israelites prepare to enter the holy land that God has given them. Thus the focus of the 

Holiness Code is on separating Israelite practice from all the practices of the Canaanites. 

While the Holiness Code makes sense on its own terms as a collection of prohibitions, the 

difficulty arises of how to decide which prohibitions still apply across the centuries and the 

rationale for such prohibitions. For example, in addition to prohibiting same-sex relations 

between men the Holiness Code also prohibits the crossbreeding of animals, sowing two 

kinds of seed in one field, wearing garments made of two different fabrics, rounding off the 

hair of one’s temples, marring the edges of one’s beard, and receiving a tattoo (cf. Lev. 

19:19, 27–28; 21:5). It appears that all of these practices were perhaps markers for the 

previous inhabitants of the land. None of these practices, however, is interpreted in the 

modern context as prohibited by God. By extension, many argue that there is no clear 

rationale for condemning consensual same-sex relations between individuals on the basis of 

the passages in Leviticus.  

Thus, while on the surface these passages appear to be straightforward prohibitions, 

a contextual reading of the texts raises significant questions regarding their applicability to a 

modern setting. Beyond the passages from Genesis, Leviticus, and Judges, there are other 

biblical texts that are often used in appeals to prohibit or endorse same-sex relations. 

Perhaps the most significant of these is the creation story from Genesis 1–2, in which God 

creates human beings—male and female, and creates them in a sexually complimentary 

way for the purpose of procreation. Though nothing is said in the creation story about 

same-sex relations, the traditional interpretation of this passage that condemns 

homosexuality is often summed up in the slogan that God created Adam and Eve, not Adam 

and Steve. Thus one main argument drawn from the creation story is that homosexuality is 

wrong because same-sex relations does not result in procreation. Indeed, this is perhaps the 

primary objection to same-sex relations, for example, in the Roman Catholic tradition. Those 

arguing against this interpretation of the creation story point out that there is no explicit 

prohibition of same-sex relations and that procreation is not the only or even the most 

important reason for sexual intimacy between couples. Thus while heterosexual coupling is 

necessary for procreation, procreation itself is not the only reason for sexual expression. 



Did Jesus talk about homosexuality? 

Did Jesus talk about homosexuality? 

I could not find anywhere in the New Testament where Jesus brought up 

homosexuality. However, the same could be said about kidnapping, bestiality, etc. The goal 

of Christ was not to specifically name every sin. The goal of Christ was to redeem us from 

the curse of the law. Here is what Jesus did say. Christ affirmed God’s original design for 

marriage and sexuality by quoting God’s Word in the Old Testament. Matthew 19:4–6 “He 

who created them from the beginning made them male and female, 5 and said, ‘Therefore a 

man shall leave his father and his mother and hold fast to his wife, and the two shall become 

one flesh’? 6 So they are no longer two but one flesh. What therefore God has joined 

together, let not man separate.” By referring to Adam and Eve and going back to the story of 

creation, in Matthew 19 we can see Christ authoritatively affirming the biblical vision of 

marriage, which is one man and one woman coming together in physical union. This 

statement from Christ leaves no room for any kind of sexual immorality. In fact, in Matthew 

5:28 and Matthew 15:19 Jesus denounced all forms of sexual immorality. The Greek word 

πορνεί (porneia) found in Matthew 5:28 and Matthew 15:19 refers to a plethora of sexual 

sins including: adultery, fornication, homosexuality, lesbianism, incest, intercourse with 

animals, etc. 

Where did these vile passions and unnatural lusts come from? 

In ROM. 1:24-27 Paul says, 24"Therefore God also gave them up to uncleanness, in 

the lusts of their hearts, to dishonour their bodies among themselves, 25who exchanged the 

truth of God for the lie, and worshiped and served the creature rather than the Creator, who 

is blessed forever. Amen. 26For this reason God gave them up to vile passions. For even their 

women exchanged the natural use for what is against nature. 27Like wise also the men, 

leaving the natural use of the woman, burned in their lust for one another, men with men 

committing what is shameful, and receiving in themselves the penalty of their error which 

was due". 

Does Jesus' tolerance in some encounters with women in sin affirms their behaviour? 

John 4: 27- 30 27Just then his disciples returned and were surprised to find him 

talking with a woman. But no one asked, “What do you want?” or “Why are you talking with 

her?”28Then, leaving her water jar, the woman went back to the town and said to the 



people, 29“Come, see a man who told me everything I ever did. Could this be the Christ?” 

30They came out of the town and made their way toward him.  

John 8: 3-11 9At this, those who heard began to go away one at a time, the older 

ones first, until only Jesus was left, with the woman still standing there. 10Jesus straightened 

up and asked her, “Woman, where are they? Has no one condemned you?”11“No one, sir,” 

she said. “Then neither do I condemn you,” Jesus declared. “Go now and leave your life of 

sin.”  

Luke 22:25-30–verse 25Now there were seven brothers among us. The first one 

married and died, and since he had no children, he left his wife to his brother. 26The same 

thing happened to the second and third brother, right on down to the seventh. 27Finally, the 

woman died. 28Now then, at the resurrection, whose wife will she be of the seven, since all 

of them were married to her?”29Jesus replied, “You are in error because you do not know 

the Scriptures or the power of God. 30At the resurrection people will neither marry nor be 

given in marriage; they will be like the angels in heaven.  

From all the above passages, it is clear that Jesus was more concerned about the life 

after death, that is why He had mercy for everyone here on earth. The key is once you have 

been forgiven do not continue in sin. 

Does the Greek and Roman culture affirm homosexuality in the Bible? 

Greek culture rarely frowned upon, and indeed frequently promoted, male 

homosexual intercourse. Many well- to-do males lusted after boys and had sex with them. 

Because most males did not marry much before age 30, younger men had three primary 

opportunities for sex: with slaves, with prostitutes (respectable high-class ones or other 

people's slaves), or with each other. Close male bonds in many parts of Greek society made 

sex with other males a frequent option. By the 1st century, many upper-class Roman males 

had adopted Greek values toward homosexual behaviour, exhibiting such conduct at 

fashionable parties. At the same time, Roman society as a whole was far less disposed to 

such practices than Greek society had been (especially that of Athens). Some Roman 

philosophers, like Seneca, spoke against homosexual practice. Some philosophers regarded 

sex with members of a person's own gender as “against nature.” Jewish society opposed 

homosexual behaviour even more. Literature from early Jewish sources gives indication of 

Jewish adulterers, Jewish fornicators, and Jewish males committing sexual sins, but 



homosexual behaviour is treated in Jewish writings as a distinctively Gentile sin. Jewish 

writers also viewed homosexual behaviour as “against nature,” and as a sin which 

warranted God's judgment. 

The Greek and the Roman culture of homosexuality does not affirm homosexuality in 

the Bible because their very own philosophers of that time condemned the behaviour by 

saying it is against nature. 

Conclusion 

In summary, I propose to show that the reuse and amplification of the Sodom 

tradition in the Bible emphasizes two primary propositions, which are used below as the 

topical framework for our comparative analysis. (1) The destruction of Sodom is seen as 

prototypical of divine judgment upon wicked cities, nations, or peoples with regard to its (a) 

suddenness and spectacular nature, (b) totality, and (c) perpetuity. From the evaluation of 

Sodom as the prototypical of divine judgment it follows that (2) the actions of the 

Sodomites are archetypal instances of wickedness, especially with reference to (a) 

overbearing arrogance, inhospitality and lack of compassion for the socially weak and 

disadvantaged, and (b) sexual transgressions of various descriptions (Weston W. Fields 

1997). For the prophets, Sodom is an idea, an epitomization. For them Sodom is a useful 

example of wickedness and judgment which transcends historical reality and provides them 

with a tool to illustrate the depths of sin into which the peoples they address had sunk, and 

the severity of the punishment they would receive. 

Leviticus 18:22 and 20:13, taken together, appear to be condemning both males 

involved in a consensual act of anal intercourse and all other sexual immorality foreign to 

Israelites. Contextually it is true that these practices 1) refer to a pagan practice of temple 

prostitution, and thus related to idolatry and immorality, 2) the church of today is still called 

to holiness as the Levitical Holiness Code which provisionally applied to the nation of Israel. 

In other words, there is everything intrinsically sinful about homosexual practice, and was 

wrong under all conditions because the Israelites worshiped a holy God and could not 

tolerate any unholiness. As Paul discussed how God judges Jews and Gentiles, he made a 

point that Jewish Christian readers who looked down on Gentiles would quickly grasp. First 

he addressed sins that his readers would agree are sinful as a prelude to mentioning other 

sins that they themselves possibly did not condemn. If they agreed that homosexual 



practices were “vile passions” (Rom. 1:26, 27), how could they approve of other “such 

things” (Rom. 1:29–32)? Thus he prepared his readers for the realization that “all have 

sinned” (Rom. 3:23). 

The church has a love mandate James 4:11-12 “11Do not speak evil of one another, 

brethren. He who speaks evil of a brother and judges his brother, speaks evil of the law and 

judges the law. But if you judge the law, you are not a doer of the law but a judge. 12There is 

one Law giver, a who is able to save and to destroy. Who are you to judge another?" 

Romans 2:1-3 "1Therefore you are in excusable, O man, who- ever you are who 

judge, for in whatever you judge another you condemn yourself; for you who judge practice 

the same things. 2But we know that the judgment of God is according to truth against those 

who practice such things. 3 And do you think this, O man, you who judge those practicing 

such things, and doing the same, that you will escape the judgment of God?" 

Galatians 5:22-26 "22But the fruit of the Spirit is love, joy, peace, patience, kindness, 

goodness, faithfulness, 23gentleness and self-control. Against such things there is no law. 

24Those who belong to Christ Jesus have crucified the sinful nature with its passions and 

desires. 25Since we live by the Spirit, let us keep in step with the Spirit. 26Let us not become 

conceited, provoking and envying each other." 

The church must speak the truth in love because God is love. There is no room of 

discrimination and segregation of individuals but the gospel must be preached to all without 

inequality, then people will make their informed choice. 
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